
in the paschal mystery

The life of God

Diocesan Lent Course 2021
WIDE OPEN

The suffering, death, resurrection 
and glorification of Jesus

Diocese of Chichester Lent Course 2021

Week Four
Background Reading



Background reading
Extracts from TCTCV:

C. The Church as Sign and Servant of 
God’s Design for the World 

25. It is God’s design to gather 
humanity and all of creation into 
communion under the Lordship of 
Christ (cf. Eph. 1:10). The Church, as 
a reflection of the communion of the 
Triune God, is meant to serve this 
goal and is called to manifest God’s 
mercy to human beings, helping them 
to achieve the purpose for which they 
were created and in which their joy 
ultimately is found: to praise and 
glorify God together with all the 
heavenly hosts. This mission of the 
Church is fulfilled by its members 
through the witness of their lives and, 
when possible, through the open 
proclamation of the good news of 
Jesus Christ. The mission of the 
Church is to serve this purpose. 
Since God wills all people to be saved 
and to come to the knowledge of 
the truth (cf. 1 Tim. 2:4), Christians 
acknowledge that God reaches out to 
those who are not explicit members 
of the Church, in ways that may not 
be immediately evident to human 
eyes. While respecting the elements 
of truth and goodness that can be 
found in other religions and among 
those with no religion, the mission of 
the Church remains that of inviting, 
through witness and testimony, all 
men and women to come to know 
and love Christ Jesus.

26. Some New Testament passages 
use the term mystery (mysterion) to 
speak both of God’s design of
salvation in Christ (cf. Eph. 1:9; 3:4-6) 
and of the intimate relation between 
Christ and the Church (cf. Eph. 5:32; 
Col. 1:24-28). This suggests that the 
Church enjoys a spiritual,
transcendent quality which cannot 
be grasped simply by looking at its 
visible appearance. The earthly and 
spiritual dimensions of the Church 
cannot be separated. The 
organizational structures of the 
Christian community need to be seen 
and evaluated, for good or ill, in the 
light of God’s gifts of salvation in 
Christ, celebrated in the liturgy. The 
Church, embodying in its own life the 
mystery of salvation and the 
transfiguration of humanity, 
participates in the mission of Christ 
to reconcile all things to God and to 
one another through Christ (cf. 2 Cor. 
5:18-21; Rom. 8:18-25). 

27. While there is wide agreement 
that God established the Church as 
the privileged means for bringing 
about his universal design of 
salvation, some communities believe 
that this can be suitably expressed by 
speaking of the “Church as 
sacrament,” while others do not 
normally use such language or reject 
it outright. Those who use the
 expression “Church as sacrament” 

Diocesan Lent Course 2021



do so because they understand 
the Church as an effective sign and 
means (sometimes described by the 
word instrument) of the communion 
of human beings with one another 
through their communion in the 
Triune God. Those who refrain from 
employing this expression believe 
that its use could obscure the 
distinction between the Church as
a whole and the individual 
sacraments and that it may lead one 
to overlook the sinfulness still present 
among members of the community. 
All agree that God is the author of
salvation; differences appear
concerning the ways in which the 
various communities understand the 
nature and role of the Church and its 
rites in that saving activity. 

The expression, “the Church as 
sacrament” 

Those who use the expression “the 
Church as sacrament” do not deny 
the unique “sacramentality” of the 
sacraments nor do they deny the 
frailty of human ministers. Those who 
reject this expression, on the other 
hand, do not deny that the Church is 
an effective sign of God’s presence 
and action. Might this, therefore, be 
seen as a question where legitimate 
differences of formulation are
compatible and mutually acceptable?

41. The growing convergence among 
churches in their understanding of 
baptism may be summarized as 
follows. Through Baptism with water 
in the name of the Triune God, the 
Father, the Son and the Holy Spirit, 
Christians are united with Christ and 
with each other in the Church of 
every time and place. Baptism is the 
introduction to and celebration of new 
life in Christ and of participation in his 
baptism, life, death and resurrection 
(cf. Matt. 3:13-17; Rom. 6:3-5). It is 
“the water of rebirth and renewal by 
the Holy Spirit” (Titus 3,5) 
incorporating believers into the body 
of Christ and enabling them to share 
in the kingdom of God and the life of 
the world to come (cf. Eph 2:6). 
Baptism involves confession of 
sin, conversion of heart, pardoning, 
cleansing and sanctification; it 
consecrates the believer as a 
member of “a chosen race, a royal 
priesthood, a holy nation” (1 Pet. 2:9). 
Baptism is thus a basic bond of unity. 
Some churches see the gift of the 
Holy Spirit as given in a special way 
through chrismation or confirmation, 
which is considered by them as one 
of the sacraments of initiation. The 
general agreement about baptism 
has led some who are involved in the 
ecumenical movement to call for the 
mutual recognition of baptism.



42. There is a dynamic and profound 
relation between baptism and the 
eucharist. The communion into which 
the newly initiated Christian enters 
is brought to fuller expression and 
nourished in the eucharist, which 
reaffirms baptismal faith and gives 
grace for the faithful living out of 
the Christian calling. The progress in 
agreement about the eucharist 
registered in ecumenical dialogue 
may be summarized as follows. The 
Lord’s Supper is the celebration in 
which, gathered around his table, 
Christians receive the body and blood 
of Christ. It is a proclamation of the 
Gospel, a glorification of the Father 
for everything accomplished in 
creation, redemption and 
sanctification (doxologia); a 
memorial of the death and 
resurrection of Christ Jesus and what 
was accomplished once for all on the 
Cross (anamnesis); and an invocation 
of the Holy Spirit to transform both 
the elements of bread and wine and 
the participants themselves 
(epiclesis). Intercession is made for 
the needs of the Church and the 
world, the communion of the faithful 
is again deepened as an 
anticipation and foretaste of the 
kingdom to come, impelling them to 
go out and share Christ’s mission of 
inaugurating that kingdom even now. 
St Paul highlights the connection 
between the Lord’s Supper and the 
very life of the Church (cf. 1 Cor. 
10:16-17; 11:17-33). 

43. Just as the confession of faith 
and baptism are inseparable from a 
life of service and witness, so too the 
eucharist demands reconciliation and 
sharing by all those who are brothers 
and sisters in the one family of God. 
“Christians are called in the eucharist 
to be in solidarity with the outcast 
and to become signs of the love of 
Christ who lived and sacrificed 
himself for all and now gives
 himself in the eucharist.... The 
eucharist brings into the present age 
a new reality which transforms 
Christians into the image of Christ 
and therefore makes them his 
effective witnesses.” The liturgical 
renewal among some churches may 
be seen in part as a reception of the 
convergences registered in 
ecumenical dialogue about the 
sacraments. 

44. Different Christian traditions have 
diverged as to whether baptism, 
eucharist and other rites should be 
termed “sacraments” or 
“ordinances.” The word sacrament 
(used to translate the Greek 
mysterion) indicates that God’s saving 
work is communicated in the action 
of the rite, whilst the term ordinance 
emphasizes that the action of the rite 
is performed in obedience to Christ’s 
word and example. These two 
positions have often been seen 
as mutually opposed However, as 
the Faith and Order study text One 
Baptism points out, “Most traditions, 
whether they use the term 
‘sacrament’ or ‘ordinance’, affirm that 
these events are both instrumental
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number and ecclesial 
status of these sacraments or 
ordinances be addressed in 
ecumenical dialogues? We also invite 
churches to consider whether they 
can now achieve closer convergence 
about who may receive baptism and 
who may preside at the Church’s 
liturgical celebrations? Further, are 
there ways in which fuller mutual 
understanding can be established 
between the churches which 
celebrate these rites and those 
Christian communities convinced that 
the sharing of life in Christ does not 
require the celebration of sacraments 
or other rites?

uses them to bring about a new 
reality), and expressive (of an 
already-existing reality). Some 
traditions emphasize the 
instrumental dimension.... Others 
emphasize the expressive 
dimension.” Might this difference 
then be more one of emphasis than 
of doctrinal disagreement? These 
rites express both the “institutional” 
and “charismatic” aspects of the 
Church. They are visible, effective 
actions instituted by Christ and, at 
the same time, are made effective by 
the action of the Holy Spirit who, by 
means of them, equips those who 
receive the sacraments with a 
variety of gifts for the edification of 
the Church and its mission in and for 
the world. 

Sacraments and ordinances 

In the light of the convergences on 
Baptism and Eucharist and of further 
reflection upon the historical roots 
and potential compatibility of the 
expressions “sacrament” and 
“ordinance,” the churches are 
challenged to explore whether they 
are able to arrive at deeper 
agreement about that dimension 
of the life of the Church that involves 
these rites. Such convergence could 
lead them to consider several 
additional questions. Most churches 
celebrate other rites or sacraments, 
such as chrismations/confirmations, 
weddings and ordinations within their 
liturgies and many also have rites for 
the forgiveness of sin and the 
blessing of the sick: may not the




